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PALL THEOUR

ASHTA VINAYAKA

SHREE SAI GANESH

The Propeller of intellect, dispeller of evils, Lord nfr
accomplishments, guardian of devotees, militant. God Ganesh is the
repository of all holy things and donor of all auspicious gifts.
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Shri Sai Leela, September 1989

A QUOTE FOR THE MONTH

WELCOME GANESH — COME WITH
AUSPICIOUS STEPS

O Sai Ganesh; we greet you with heartfelt love and regard!

You are the repository of all auspicious omens on this planet,
you are munificient donor of all sacred blessings, you are the
benevolence incarnate!

Come down with your auspicious steps to touch our life and
existence. You are eliminater of evils, propeller of genuis,
promoter of achievements and saviour of devotees!

You are also the militant, fighting, valiant war God of vedas!

You are the origin. The Indian culture has placed you as the first
and foremost deity in worship. The gods, saints, sages,
visionaries, poets and even the practical minded men have from
times immemorial adored you at the beginning of all actions or
activities!

You have incarnated yourself in all the four eras for destruction
of evil, protection of good and for uplifting the devotees from
their maladies with your hands perpetually held up in the pose of
blessing and protection, The actions in our culture have been
initiated with the words *‘Shri Ganeshaya Namah’’ and have
been accomplished with the words ‘‘Om Namah Siddham”’!

Although you have been worshipped in the form of eight
Vinayakas in Maharashtra, you have been adored in manifold
forms in not only India but in all the five continents. The Vedas,
Puranas, History, Narayanopanishad, Ganesh Bhagwat and
several other books have sung your eternal glory!

Sages like Mudgal, Bhrushundi, Grudsamada have gained
immortal fame through your devotion. Durva, Shami, Mandar
have been rendered auspicious by your mere touchand bestowed
with medicinal properties!

You are the lustrous throb of inspiration on the border of the
world subtle and gross, mundane and divine, known and
unknown. You are the original Omkara pranava poised on the
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basic centre Mooladhar. You are the confluence of all the four
speeches. You are literal, energical, blissful!

® You are beyond three gunas, times, stages. You are the basic
original principle pervading this world. You are theVedastuffed
in one single word. You are the first phaseof Vedakala Gayatri! §

@ [ prostrate before youLord Ganesh, the occupant of Mooladhar
centre in body. Your form is of literal Brahma, literal rhythm,
You are the knowledge, both scientific as well as literary. You
are the support of the universe, you are the root cause of the
world, you are the God omnipotent.

@ Allauspicious things in the world are singing vour glory. All the
siddhis are dwelling at your feet. You are the origin of divinity,
you are the literary form of God, the lyre of Sharada rings at
your sacred feet!

@ The arts, knowledge and sciencesare flourishing under your
protection. The moon adorns your head, the intellect shines on
your forehead, the universe lies in your belly.

@ Let the auspicious touch of Varadamurthy Ganesh (as you are) »
transform my heart. This is my incessant yearning at your feet,
O Ganesh Guru!

— Chakor Ajgaonkar

O Arjuna, Let the entire human action end in knowledge (Dnyana),
because knowledge is the final destination. AlthoughI have preached
you the method of selfless action and liberation you must not forget
this truth that (Karma) must culminate in Dnyana.

O Arjuna, offer your karma in the fire of Dnyana. Keep the fire of
Dnyana burning ceaselessly, Nothing is purer than Dnyana. The
karma is instrument, whereas Dnyana is the goal. U

— Gita
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GANESH GAURAYV
[ epitoriAL

(The propeller of intellect,
dispeller of evils, Lord of
accomplishments, guardian of
devotees, militant. God Ganesh is
the repository of all holy things
and donor of all auspicious gifis.)

Auspiciousness incarnate,, Lonl
Ganesh, you are the singular
reservoir of all auspicious things
in the universe. The Gods, sages,
saints, visionaries, poets have invoked you from the beginning of
time immorial with due love and respect.

Origin of all actions! The Indian culture has always placed you at the
first and the foremost position of worship. You are the destroyer of

Prarabdha & even before it is consumed, eliminater of evils even by ¥

mere recollection, and the lone remover of obstacles. You are the
inspirer of genuis, goad to success, and champion of devotees. The
world knows your identity with these three qualities. You are not
only God of knowledge and intellect but you are also the fighting
militant, valiant war God.

You have manifested yourself from age to age for destruction of evil,
protection of good and for sustenance of devotees reliant upon you
with your hands held up in protection & blessings. In the Kaliage also
you will appear as Dhumravarna and create righteousness and

character in the world again.

You form with Pasha, Ankush held up in protection and blessings
pose looks kum-kum hued three eyed, single tusked, trunk headed
and large bellied. India has deeply imprinted on her heart from
unaccounted time , this form together with Riddhis -Siddhis,
Navagraha, Matrukas, Shaktis and the Mushaka carrier surrounding
you as your family link. This has been adored with body, mind and
speech. Your single worded name mantra has resounded in each
corner of the ancient land. The Indian culture begins with prostration
to “*Shri  Ganeshaya Namas’’ mantra and comes to the
consummation with ‘‘Om Namas Siddham*’. This inner sentiment of

|
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intense devotion and regard has taken your forms round the world
physically. You are in the nature of eight Vinayakas in Maharashtra.
Though youare stable in the Indian continent, you have been moving
in the five continents through the countries such as Tibet, Nepal,
Turky, China, Japan, Malaya, Sayam, Jawa, Sumatra, Bali Islands,

& Barcao, Mexico, California etc, where you have planted your feet
in manifold forms.

The Vedas, Puranas, Histories have sung your glory. Rigveda,
Atharvaveda, Narayanopanishad, Ganeshpuran, Ganesh Bhagwat
have chanted your praise and sung your leelas without reservations.
Rishis such as Bhrushundi, Mudgal, Grutsamad have been
immortal through their devotion for you. Durva, Shami, and
Mandara have assumed medicinal properties by your very touch.
Your names, such as Ganapati, Vinayaka, Vratapati,
Br&hmanaspati, Jyeshtaraj signify your leadership & military
valour. Hindus, Buddhas, Jains, Vaidicas, Tantriks have accepted
your first position in worship and honour without exception.

The historical and cultural exposition of your significance should

':'mSpirE us and awaken us to the facts of your inner meaning and
message to humanity. Rishi Atharvana has propounded your
spiritual manifestation in appropriate and effective terms in
Ganapati Atharva shirsha and hence the stotra has been recognised
as a complete siddha mantra.

You are Ganesh, adivine spur of inspiration on the border of subtle
and gross, divine and cosmic, material and spiritual, known and
unknown. Hence although you have taken your seat on the basic
Mooladhara centre of the body you can impart inspiration to every
human thought and deed. You are the original Omkara, which is the
point of meeting of all four speeches, i.c. para, pashyanti, madhyama
and vaikhari. The five elemented nature stands apart at one end
whereas the subtle word of astral strata flourishes at the other end.
You are the goader of success & progress in both these worlds. You
are the regulator of the fruits of action. The Atharvashirsha has
[ therefore called you Vangmaya, Chinmaya, Anandamaya and
Satchidananda yourself. You have been described as beyond three
gunas, times, stages and bodies. You are Omkara yourself but you
manifest in the universe in the form of five elements because you are
situated on the threshold of material and subtle word on the basic
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place of Mooladhara centre. You are also of a gross, fixed, holy.

earthen principle which has empowered you to dispel evils and
shower auspicious gifts. You are Indra, Moon, Sun, Fire, Varuna,
Brahma, Vishnu, Mahesha and also Jagadamba. You are single
worded Veda (i.e. Omkara). You are the first phase of Vedakala (i.e.
Gayatri). You are the origin and the end. You are also the siddha
guide on the Kundalini path way, which leads from basic centre to

the crest centre.

In brief, you are, O Ganesh, the analytical, philosophical discrimi-
nation, divine genuis, the acute intellect, and the sublime sensitivity.
You are the beginning of auspicious and benevolent change in the
world, which will come true through spiritual path.

Shri Ganeshaya Nama! We Sai devotees see SaiBaba only assuming
your form as Ganesh, the Guru and the Guide.

(Ganesh Chaturthi 1989)

— Chaker Ajgsonkar,
Acting Ex. Editor,

14, Girisameep,
Srinagar, Panchpakhadi,
Thane—4.

L

Let selfless karma be offered to Brahman’s sacrificial fire, Karma
should rest finally in Dnyana,

| O Dhananjaya! I if the life is to be adorned by the touch of Dnyana
and Karma, you must not forget that the life should have a touch of
divine vision of Dnyana with desires fully evaporated. The human
attituds should be of a Karmayogi with equipoise of vision of
knowledge.

Ariuna, fix your eye on the atmic truth by controlling your mind and
intellect. Then only the knowledge will envelop mind and breath and
the ripples of Vikalpa sankalpa will die down and the peace will dwell
within the soul.

— Gits

»
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SAIGEETAYAN—(3)

(Sai Baba appeared on the bank of Godavari and with his magic

touch obliterated the barriers of cast, creed and religion. He touched
the life of devotees in a direct way through the portals of Faith and
Patience. Nobody fully knows whence from he came. Itis said that he
was born in Pathri to a brahmin parents and was nurtured by fakir
couple. He developed in himself the refinements of Natha and Kabir
cult blended with secularism. Vyankusha, his Guru enkindled the
light of realisation. One day he appeared on the village border of
Shirdi with a marriage party. He was greeted by Mhalsapati on steps
of Khandobatemple as ‘‘Ao Sai”’ )

The Fortune accumulated by us in hundreds of births has borne
auspicious fruit. Baba has come to Shirdi. The golden treasure
has come to our door! Baba has planted his divine feet in Shirdi.

The God has assumed form of a young lad by using his Yoga
maya. All the eight siddhis have been accompanying him from
the very birth. The divine feet of God have manifested in the
earthly soil of Pathari village.

Theland is blessed a thousand fold, wherein the God hasincarnated
at his free will. This soil of Maharashtra is really blessed because
Baba has assumed human form in this land.

The parents denounced the life and became mendicants in search
of truth. But the divine truth that was born was unknown to
them. A fakir couple reared up Baba with the love and affection
of parents.

The lustrous young Master also searched for the formlessin the
world of name and form. He met Vyankusha’s feet which
fulfilled the thirst of the young disciple who met the reality just
as the river merges in the sea.

All casts & creeds in India came to a level of equality. The faith
merged with Patience to shower the eternal peace. All
discriminations and divisions melted in the fire of knowledge
before Baba’s presence.

The new breeze of secularism came from the banks of Yamuna.
Ram & Rahim were eager to have a perfect union. Kabir began
weaving his shelas of truthylove and equality.

9
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@ The young siddha was sitting at the base of a tree sighting the
visions of future events, when he chanced toseea lost mare, Chand
Patil from Dhoop village was searching for this mare, when the
Compassionate young Master blessed him instantly.

@ The young Master hit the ground with the foreceps. And Lo! There
appeared fire to enkindie the chilam. Chand Patil was amazed at
the miraculous event.

@ There wasa marriage in the Patil family at Shirdiand the divine lad

accompanied the wedding party. The divine light appeared in front
of the footsteps of Khandoba temple in Shirdi.

@ Mhalsapati the priest of Khandoba welcomed Baba in front of the
temple with the words filled with ardour and respect:
““Ac Sai Baba'',

@ Thus the God without name and form was couched inanameanda
form. The divine feet appeared on the horizon of the universe. The
fortune took a human form. The age of Spiritual awakening came
to the portals of earth's kingdom,

— Chakor Ajgaonkar

v
N

Arjuna, tranquilise the soul by equalising the prana and apana. Fix
your sight on the middle of the eyebrows. Install the image of God
there and merge your mind in the form of God. This place is the
abode of divine vision, a border of limitless, a confluence of all holy
tirthas. Be still at this Agnya chakra by controlling your mind.

In short the meditation on Atma is preferable to renunciation
(Sanyasa). Follow action, meditation and knowledge and you will get
everything you cherish.

— Gilta

10
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THE TEACHINGS OF SRI SAI BABA,
WHICH I TRY TO FOLLOW

Sri Sai Baba's teachings are based on two strong pillars, Saburi
¢ and Shraddha. Utter faith in Guru-God leads to success in the spiritual
path. It is the path, where intellect and knowledge enormously fail.
Saburi or patience ultimately brings success to everyone. Utter faith
and patience lead to total surrender to Guru-God. Lord Krishna
came to Draupadi’s rescue because it was Draupadi’s total surrender
to Lord Krishna. Dharmaraja was respected by everyone. Bhima was
all powerful. No one was able to face Arjuna’s Gandeeva. Nakula
and Sahadeva were strong enough to protect Draupadi. But when the
question of,who will protect hergrose in Draupadi’s-mind, she lost
confidence in the strength of her husbands and sought the
everlasting, eternal, and immediate help of Lord Krishna. When
great saints like Viswamitra, Kanva, Narada and Vasishta find it
hard to get the Sakshatkara of Sriman Narayana, how fortunate are
the shepherdesses of Varaja, the forest dweller Sabari, the young
Duruva, the boatman Guha and the poverty sticken Kuchela to
receive the divine communion with Lord Krishna. The dhara of
devotion springs from a pure heart, a heart,which loves humanity,
and which identifies the sufferings of the people with its own.

Lord Sai Baba wants only the heart and mind of a person and
nothing else. The seat of Saburi and Nishta is the heart and the mind.
This is evident from the incident,in which Baba taught the
importance of pure devotion, to Rege Maharaj. Baba asked M.B.
Rege, the Judge of Indore, to give adakshinaof Rs. 4QRege, who had
Rs. 100/- with him, immediately gave Rs. 40/- without any
difficulty. He was again asked to give Rs. 40/- and again another Rs.
20/-¢ Rege paid the amount. When the entire Rs. 100/- was
exhausted; Baba asked again for Rs. 40/- Rege felt humiliated, as he
had no more money. Baba then directed Regeto borrow money from
Shama. When Rege approached Shama for the monetary help,
Shama explained to him Baba’s intention; ‘Baba cares a rap for your

| rupees. What he wants is your mind and heart; your soul and timeto
be devoted to him’ (Baba's Charters & sayings by H.H.
Narasimhaswamiji, Founder,All India Sai Samaj). Devotion cannot
be achieved by the offer of money to God or by a mastery of the
Vedas, Shastras, Puranas, etc., or by position, age,beauty, physical

n



strength, or by authority of power, or by caste or creed. What
learning or Achara or religious code of conduct did Kannappa
Nayanar possess? How old was Duruva, when he had the darshan of
Sriman Narayana? What did the elephant Gajendra know except the
uttering of Ranga’s name in distress? Lord Krishna with all
saulabhya or simplicity visited the house of Vidura ignorning the
royal welcome extendetl to Him by the Kauravas. Kubja, the
deformed and hunchbacked old woman, was fortunate to receive
Lord Krishna's Grace,who simply lifted her up by her chin and made
her straight and look beautiful with brimming youthhold. The poor
person Sudama was given an equal seat on Lord Krishna’s throne.
Guha, the Chieftain of boatmen, was ignorant of Shastras and
scriptures, and yet he was accepted as his brother by Lord Rama. The
inanimate thing bamboo becamethe voice (Murali) of Lord Krishna.
Vibishana inspite of his being Ravana’s brother, was accepted by
Rama and given asylum. What gave Maruti the greatest honour of
ever remaining at the feet of Lord Rama and Sita? What cannot be
achieved by years of penance, by great sacrifices, by a mastery of the
Vedas and Puranas, can be easily achieved by mere devotion, Sai is
pleased with and wants only devotion. Devotion is the cord,with
which we can bind the Lord. The other ways of reaching God are
elusive. They are not definite either.

Theriver of devotion springs from utter humility and utter faith.
Humility and patience are inter-connected. As Lord Krishna says in
Bhagavad Geeta, ‘Leave all your practices of dharma, seek refuge in
Me; 1 will give you salvation’; whatever may be our position,
property, caste or religion or learning, we can secure everlasting
peace only through devotion. Without devotion, we are no better
than sheep or animals. As King Arthur says--

““For what are men better than sheep or goats
that nourish a blind life within the brain"’.

Wealth, our intellect, properties etc., are Baba’s gifts to us. If we
offer them, we are returning, what Baba Himself has given to us.
There is nothing great in this. Only if we offer our devotion (which is
solely our possession) abundantly, we are giving something of our
own to Baba. Baba needs only that. Total surrender at the feet of the
Guru-God is the beginning and end of devotion. Let gach of us offer
him or her devotion as Arthi to Lord Sai Baba.

12
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Ananyaschintayantomamye janah
pari upasate
Tesham Nityabhiyuktanam
Yoga Kshemam
Vaham yaham.

— Dr. R. Rukmani,
No. 7, Sixth Street,
Ramnagar,

Nanganallur,
Madras—600 061.
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GOLDEN EXCPERTS FROM OLD ISSUES

BLISS ASPECT OF SAI BABA

From Salleela July 1973
P.S.V. Alyer,
Sri Sai Samaj, Celcutta

SAI BABA commands universal esteem and regard on account
of his innate compassion and boundless grace. Faultfinding is the
work of small minds, forgiving is a sign of divinity. But loving
because of weakness and flaw in another is the glorious part of
divinity. Herein lies the maternal touch of Baba. “*Will I frown on my
children?’’ says Baba.

When people get into scrapes, they alone are to blame, for by
their acts in the past they have created the present situation for
themselves. Still, they cry for relief, they run to Baba, swear and
complain. He bears with them and like a loving mother he helps them
out. It is this earnest solicitude for any one that may accost him,
which wins for Sai Baba the devotion of so many.

Now, why should Baba do so much for every one of his
devotees? Simply stating that it is his nature to sympathise and to help
is no answer. It is begging the question. Sai Baba is ever in bliss, and
he wishes to share his bliss with us all. There is a theory of creation
that because God wished to share his bliss He caused the universe to -
come into being. At our level we can neither make out nor experience
the nature of the bliss which is Baba’s. It may be experience by one
nearest to Baba’s level, but it can never be reported. All that we can
say is that this bliss is inseparable from Divine Love or Grace or
whatever you may call it. Baba can help us have some idea of this at
our level only by letting us have fufilment of our wants. In this
momentary satisfaction we cease to desire for what we wanted. That
is to say, if we intensely desire for something, our desire for that
obiect leaves us as soon as we get it. This desirelessness lasts for a
flicker. From this we are led on to higher stages of evolution where we
come in for superior kinds of joys-from sensual pleasure to cultural
delights, from cultural satisfaction to spiritual ecstasy and from
ecstasy to divine joy or bliss and so on. We get these as we move to
different planes of consclousness, from the emotional to the mental,
from mental to buddhic, then to spititual and then to still higher
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planes. Baba’s grace percolates from the lot fiest to the lowliest level
distributing bliss in 1ts finer or cruder forms at particular steps, and
thus is fulfilled his wish to share his bliss. A favour shown to a
devotee is a token of Baba’s grace and fulfilment of Baba’s wish to
share his bliss with that devotee at his level. This mission of Baba is
universal and it is functioning ceaselessly.

If relief or joyis delayed in any case, the recipient and not Babaiis
to blame for it. The devotee should focus all attention on Baba and
hold fast to him and should not allow any other force to interfere.

““Hold on to my daman’’ says Meher Baba, the very
embodiment of Divine Love. That is what Sai Baba expects of his
devotees too. Says Lord Krishna ““Ananya chintayanto mam’’ (have
no thought save what you have for me) ‘‘Mamekam saranam vraja’’
(surrender unto me alone). Krishna, Sai Baba, Meher Baba-all say
thesame thing. Tune yourself up with the divine melody and then you
sing the right note.

While Sai Baba is eager to reach out to us we profess to be
devoted to him getting ourselves mixed up in thousand

g preoccupations. Our own accumulated tendencies (called
samskaras), undesirable associations and other distractions are sure

to disurb us: our senses, emotions, and above all our vanity may
conspire against us and confound us. Disinterested service,

meditations, atsangh, devotional reading and merciless self-
examination are prescribed by our seers and sages to overcome these
troublesome elements.

Let us pray Baba to help us in getting single-hearted devotion to
him that we all my come in for his grace and share in the bliss which he
is so eager to bestow on us.

BLISS ASPECT OF SAI BABA calls for further discussion for the
purpose of clearing up some points raised previously. The term
“bliss’’ needs to be properly understood. Bliss is unmixéd and
unceasing happiness in its highest from. Anand (Sanskrit name for
bliss) is graded in the Taitiria Upanishad in accordance with our
evolution, as the bliss of a perfect human being, higher than that, the
bliss of a manushya gandharva; superlor to that the bliss of the devas,
and next that of Indra, and again of his guru, then of the Pithris and
so on. Bliss enjoyed by members belonging to these gradations must
necessarlly lie beyond our conception because we, with the
limitations of our physical bodies and senses, cannot follow the

experiences of those who belong to planes higher than ours.
15



Bliss has a place in our life according to the Vedantic
classification of our constitution. Man has Annamaya Kosha
(physical body), Pranamaya Kosha (body of vital force), Manomaya
Kosha (mental body), Vigyanamaya Kosha (intellectual body) &
Anandamaya Kosha (bliss which remains inseperable from the
atman). The other four Koshas or sheaths disintegrate in physical
death but Anandamaya Kosha leaves the body together with the
atman (Sanskrit term for soul), This classification makes it clear that
bliss is within every one of us and that it is upto us to discover its
existence in ours:lves.

The Bhagvad Gita holds that the soul is uncreate, indestructible
and immortal. It is luminous like God, and so it has to possess
ananda (bliss) in the same way as God Himself. This theoritical
understanding is to be realized by each one for oneself. No one can
share with another in that task of atma vichar or enquiry into Self.
When we say Sai Baba wants to share his bliss with us, we mean he s
ready to help us in making this discovery, in getting at this Self
Realization.

Just as infants are taught with the aids of toys, pictures and
games, and sometimes they are presented with sweets as incentive to
make them learn, so Baba favours his immature devotees with
material benefits showing them a taste of bliss at the lowest level and
then, step by step, he takes them on to higher places in the Path.

It is regrettable that we stop short oftemporal gains, committing
the same fault as is done by his uninformed critics who hold that Sai
Baba has nothing more to give than temporal favours, and thereby
we confuse the means for the end.

This error that we commit is clearly pointed out by Baba when he
says ‘‘Some want wealth, some wom==, some sons—but what I have,
none wants'’.

People do not aspire to higher life and higher forms of happiness
because they are unable to see anything beyond what their senses
convey to them. We have got used to look only outward. But the door
is to be opened within, the gaze to bé turned inward, as the way to
higher life exists jnside of us. Said Jesus Christ “*The Kingdom of
heaven is with you''. ‘This is what Baba wants us all to understand
and to aspire to, namely, ‘‘DIVINE WISDOM?'’ and bliss along with
it by enquiring wathin. Says Sai Baba—

16 s e
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““Think who you are’’ (verse 121 Charters and Sayings).

Naturally he should deplore that, what he has,no one wants to
take.

We trust that it is now made clear that the statement that Sai
4 Baba wishes to share his bliss with us all has sufficient authority and
arguments.

BLISS ASPECT OF SAI BABA was discussed in regard to its
nature and how it came to us. In the first section it was recommended
that maximum benefit of this bliss could be obtained only by the
devotee focussing all attention on Baba and holding fast to him,
without allowing any other force to interfere. In the next section Self-
enquiry was recommended by turning the gaze inward. Only one
thing can be attempted, namely, meditate on Baba or meditate on the
SELF. One cannot do more than one thing at a time. A reconciliation
is, therefore, felt to be necessary.

It is possible to achieve both points if Yoga is properly
understood and practised. Now whatis Yoga? Yogaiscontrolling the
=zind. We learn from the Ramayana that Anjaneya or Hanuman was
a Yogi. Taking the sea by a leap, reducing oneself to the size of a
mustard seed or magnifying one’s form to an enormous size, and
uprooting a hill and carrying it in the air, are Yoga siddhis or fruits of
Yoga. How could Hanuman achieve these powers? The secret is
disclosed to us from the words of that astute Yogi. In his report to Sri
Ramachandra about his meeting with Sita, Hanuman had volumesto
speak about her alone and he mentioned nothing about himself. Sita
filled his mind so much that there was no room in it for any thought
about himself or anything else. This absence of any reference to self
became nature to him, as he was a perfect Yogi. The first lesson to
learn in yoga or meditation is to forget the self and pin-point
attention on the object of meditation. Poets and artists create
masterpieces, and scientists make notable discoveries and brilliant
inventions in selfless moments. Such moments have been felt and
sung by Wordsworth in the lines below:

) “In vacant or in pensive mood
They flash upon that inward eye

Which is the bliss of solitute.””
What a sad contrast to our behaviour in daily life! We never talk

of Sai Baba without reference to our experiences, our sadhanas, our
own achievements and what we are doing to serve the cause of Sai
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Baba. The highest form of devotion is, according to Prahlad, atma
nivedan (surrendering the self).

Next, meditation does not mejan looking forward and outward,
but it means looking inward. As we concentrate on Sai Baba in this
way, and set aside all*other thoughts including our little self, the
Master reveals himself in our hearts in all his glory as a lovely picture
onthesilver screen and then comes the realisation that Sai Baba alone
exists and he alone matters and nothing else. This discovery is bliss.
Here we find no conflict between meditating on the Self and
meditating on Sai Baba. Let us understand that Sai Baba is our
Higher Self.

Says Sai Baba *'It is enough if you keep me in your heart and
make your heart harmonise with the head’’ (verse 191 Charters and
Sayings).

““I am you. You are I. l'here is no difference between you and
me'’ (Verse 112, Charters and Sayings).

Courtesy—Sai Bliss

<
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@ Dauatreya is my sentiment, He is my god, my vision, my heart,
my meditation, my knowledge. There is nothing else visible to me
except the Guru.

— Pant Mahara) —
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FOR SAILEELA WRITERS / POETS

* The articles should deal with reflective, philosophical subject
as well as devotees'experiences of convincing and enlightening
nature.

' * The experiences may kindly be sent under two categories as
detail below :-

* Experiences of devotees while following
the teachings of Baba.
* Experiences of Grace which are
educative and edifying to other devotees.
* Superficial experiences of miscellaneous
nature which hardly convince will not
find place in the issues.
* The reflective articles on Saints and their philosophy should
have some bearing or parallelism with Baba’s philosophy,
articles on Yoga, Bhakti, Philosophy would be encouraged.

’! Transla:ions or versions of literature on Baba and His

philosophy in other languages (stating their source) would
bé given due consideration.

* Studied analysis or interpretation of events, words and
teachings of Baba will be highly appreciated.

* Articles/Poems should be typed with double space, on one side
of the page only. '

G "E o
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EXPERIENCE UNDER BABA’S GRACE J

AN UNSCHEDULED MEET

These were the days of severe winter in Shirdi in 1976, when 1 had
an occasion to stay in the holy place with the main intention to read
before Baba's divine presence all the forty one poems in
Saigeetayana. I could not do this for a long time since the book was
published M/S K.B. Dhawale Publications in 1972. (What I could do
earlier was to introduce a few poems to Baba during Kojagiri night
vigil by Dr. Gawankar and hisgroupin 1970. The experience has been
cited by me earlier and reader can recollect it.) I stayed at Shirdi in the
month of December 1976 and read the series of graced poems to Baba
in both Samadhi Mandir as well as Dwarkamai Masjid to my hearts
content. I was sure that Baba had listened to me fully.

I must cite an earlier event as an introduction to the experience
which I am recalling here. Shri Gulabrao Maharaj of Katol is a
Saidevotee and a saint of Vithal faith widely acclaimed in Vidarbha

region of Maharashtra. He used to come to my Mantralaya collegue ™

Shri Badkas who stayed in Bandra colony adjacent to my quarters. I
had an occasion to see this Gulabrao Maharaj, while he visited
Badkas residence. I took his darshana there but could not talk to him
because of unceasing flow of his visitors. However, he gave me and
my wife some flowers and pedhas, while he left the darshana room.
This surprise favour to us was really unanticipated. We forgot this
after sometime. However his memory was revived again at Shirdi
during my stay in December 1976, because one afternoon while I
proceeded to Samadhi Mandir to read the poems, I was amazed to see
Gulabrao Maharaj standing by the side of the Nandi opposite Baba's
idel in Mandir and bowing in deepest respect. I advanced towards
him, with my wife and held his feet. The book ‘Saigeetayana’ was in
my hand. Maharaj turned towards me, held the book in hishand took
me dedicately by my hand to Baba’s Samadhi. He took a garland from

the priest and put some flowers on the book and said, ‘‘We have to .

come to Shirdi because we cannot meet and talk elsewhere.''These
words reminded me of the event at Bandra and 1 became content that
my wish to meet him was fulfilled and the flowers placed by him on
the book before the Samadhi was atoken prasad of Baba himself who
has prompted him to do so, because I was reading these poems to
Baba few days earlier.

20
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I could have dismissed this event as a coincidence in case, it had
no background of the happenings at Bandra and in case he had not
uttered the above underlined words before the holy Samadhi. This
was certainly not a coincidence or chancely meeting, because
Gulabraoji appeared on the scene of Shirdi from Vidarbha, that very
moment when I started to Samadhi to read out the poems to Baba.
Gulabraoji came in a private car and proceeded away from Shirdi to
some other place in Maharashtra immediately after staying at the
place for a few minutes after offering the flowers and prasadato me.
Gulabraoji is a Sai devotee and a Vidarbhian saint having a big
following in Nagpur and adjacent region. There are examples in Sai
Satcharita where Baba has manifested his will through contemporary
saints or men of high spiritual order.

— Chakor Ajgaonkar
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FOR SAILEELA NEW SUBSCRIBERS

* New subscribers may enrol themselves from any month,
however, they will be receiving the issues after two months for
obvious reasons.

* Subscriptions may be remitted by Money order/Cheque/D.D.
The Cheque/D.D. should be in favour of ‘““SHREE SAI BABA
SANSTHAN, SHIRDI".
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CHILDREN’S CORNER —
J— Valklgl}rltal

THE PRAISE OF GANESH

Young friends, Poets from times immemorial have praised
Ganesh, the elephant God. Lord Ganesh is the first and foremost
form of Brahma. Ganesh is the master of all branches of knowledge,
arts and sciences. He is the propeller of intellect and dispeller of evils.
He is the most popular godhead among children. The Ganesh
festivity is celebrated with pomph and glee not only among
Maharastrian and South India States but every where in India.
Especially in Maharashtra it is observed like Diwali. Public festivals
also are popular here since the times of Lokmanya Tilak, who used
the Ganesh festival as a medium of awakening the people for political
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ideals and social changes. Let us now turn to praise Ganesh in terms
of poems composed by Sai devotee poets and writers like Das Ganu,
Dabholkar etc.

—~DASGANU MAHARAJ—
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(srafeim waaeitamya)

O Mayureshwara, the support (substratum) of entire universe,

O Omniscient son of Gauri, O unscrutable Lambodar, protect
me from all evils. You are the Lord of all Gunas, recognised by all
sciences, the most auspicious God with crescent moon poised on the
head. You are beyond three gunas, although comprising of all the
three gunas. You are beyond words but all worlds reside in you. You
are the truth-energy-bliss, the bestower of boons, the origin of all
origins. You are producing the speech and are yourself speech itself.
Nobody can isolate you from .the words,because it would end all
speech. You are the holy one, creator of holy things and theie can be
no unholy element before your mighty presence. As I am associated
with you as your servant, nothing inauspicious can touch me at all.

— ANNASAHEB DABHOLKAR —
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ey faatan afergeh | Sramah ToHE i
q Hadran wrEger) | e wed g ared
4 T @ e oW | ERT R T Il
q wafordrar dia | ST SN |



|

~&
|

q I Fa Rdafea | o Ieefa swse

B WIEE T T | 8 Wida uey) 9 el |
i faes ke | Ao &6 &7 1

& §d HIE "I | d|ie] MURED |

ante w1 g wew | Powgafem 4 m (shardweaa)

(Let me bow to Ganefh first, Ganesh who is Vakratunda,
Herambamurti, who is the master of fourteen vidyas and who is the
elephant headed holiness incarnate.

Lord Ganesh you are the helper of devotees, the obstacles fall low at
your feet. The poverty inelts away at your verysight. You are the boat
in the ocean of Samsara. You are the flame of knowledge in the
darkness of ignprance. Will you not look at me with a smile showering
your Riddhis and Siddhis on me?

May I say that this is Sai Baba himself assuming Ganesh’s form and
cutting assunder the obstacles with the help of his Parashu? O Lord!
the most auspicious of all auspicious things, O Lambodara Ganesh!
You are not apart from Sai. Lead me towards the abode of atmic w

bliss. :

Young friends, let us welcome Ganesh with the words of these two
great Sai devotees who saw Ganesh in the form of Sai Baba. Let
Ganesh bestow upon us the power of intellect, the vision of
knowledge and the joy of fulfilment of our ambitions. Let us end with

the stanza®’—
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HOW SAI BABA HELPS US

A THEOSOPHICAL VIEW

Our worldlv eancern and worldly joys mean so much to us that
the word “*help’’ is often interpreted as some material gain as: profit
in business, promotion in office, suitable mateh for our children,
recovery from illness or rescue from some mishap and so on. Maya
holds us all under Her powerful spell so much and for so long. Little
do, we think how temporary pleasures fail to satisfy us and how as
one desire is fulfilled another follows and often these pleasures
contain the seeds of pain. Again so inordinate is our desire that we do
not hesitate or scruple to commit bad karma in pursuing our
pleasure. Worse than that we develop for these pleasures a craving,
which goes with us life after life, even though we shall have atoned for
our sins by suffering. Temporal pleasures are in these ways transient
and they become breeding grounds for bad tendencies as: lust, greed,
anger, envy etc. and bad karma. They infect our minds, dim clear
thinking and check our spiritual progress. These arguments are not
intended to deprecate bodily enjoyments altogether. Moderation
should be observed in having them.

As against all these take spiritual. joys called bliss. Bliss is
unmixed without even a touch of pain. It is pure, holy and it has a
freshness, which cannot be found in sensual pleasures. Pooja,
bhajan, satsangh, devotional reading, as: Shri Sai Satcharita, serious
study, and meditation bring us joys that never go stale. Engaging in
some kind of yoga is rewarding. They delight us from dayto day, and
are, therefore, called nityanand. This is what Sai Baba likes to give
us. He complains: ‘‘People do not ask of me, what I want to give.”’
This joy is a tonic to us. It purifies our minds, raises our efficiency
and promotes our spiritual progress. This is where Sai Baba “*helps
us’’. Sai Baba also says ‘‘Life is spent in vain, if one does not engage
in yoga, or any other spiritual work."

The illusion that surrounds us in nature called phenomenal
universe and the three gunas: tamas, rajas and satwa which create
tendencies in ourselves, impel us to act. Our actions are good or bad
according to our tendencies, and we are compelled to be reborn to
undergo the results of our actions. While in the act of expiating for
our past Karma (actions), we are led by our tendencies to commit
more Karma, which entangle us in further rebirth. We are in this way
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caught up in a whirpool of Karma and rebirth, from which there
seéms to be no way to come out.

Whatever good Karma, we may have done leads us to a guide.
One of such guides is Sai Baba. The ‘help’ he renders us consists in
leading us out of this whirlpool by prescribing to us methods suitable
to our condition.

God has a grand plan and that plan is helping individual souls
march step by step to Perfection. This marching forward is called
evolution. What a Sadguru does is to cooperate with God in working
out His grand plan. He is a Messenger of God, and his mission is to
lead humanity back to its source.

It is essential to understand that while the Sadguru shows th
path, it is entirely upto every one to work for one’s evplution. Just as
the faith of the patient in the doctor, and the patient’s co-operation
with the doctor in following his directions are necessary for recovery
so the faith of the aspirant in his Sadguru and his scrupulously
carrying out his Sadguru’s instructions are necessary to progress in
spiritual life. The Sadguru knows two important points in his
devotee. First, the tendency or sanskara of the devotee and second,
the stage of evolution attained by the devotee. Accordingly he
prescribes sadhanas suitable to particular devotee. Samartha
Sadguru, Sai Baba bade Abdulla Bhai clean the streets in Shirdi and
fetch water, he asks Das Ganu Maharaj to do Harikatha. He asks
other devotees to go to Siva Mandir, or read the Pothi (scriptures like
Bhagavata or the Gita), others to recite Vishnu Sahasranama, others
to go to other shrines, to join satsangha or to meditate. The sadhanas
(spiritual practices) prescribed by Sri Sai Baba varied from one
individual to another according to the tendencies and development of
the individual concerned. :

By these sadhanas the aspirants benefit in two ways. While they
progress spiritually, they also add to.their store of good Karma
(punya) and at the same time they are enable by Sai Baba to pay our
their Karmic debts. Here Sai Baba saves them from having to
reincarnate so often in the future. This He does by intensifying their
sufferings in the present life itself. We see some ardent devotees
exposed to enormous suffering. He has done this in the cases of Dr.
Pillai of Nagpore, Abdulla Bhai, Mhalsapati and Upasani Maharaj.

Even good Karma is regarded as golden fetters if the Karma is
done with the consciousness that oneisthe doer. Inthe declaration *'l
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do this service in the name of my Master'' there is aring of Rajas.™
This may lead to reincarnation with chances of betrayal to indulge in
pride and hurting others’ sentiments. But it is hard to get over this
tendency. Nothing sort of absolute self denial and surrender to Sai
Baba can help in destroying this feeling.

Then by the grace of the Master the aspirant realises that his .
Lord is the doer and he is only an instrument. This is the greatest
upadesha of Bhagwan to Arjuna. ‘*Nimitya matram blava,
Sabyachi.”” (Be thou the instrument).

Selfless work can alone help us in receiving the grace of the
Master. Distributing food, medicine, clothes or affording shelter 1o
the poor, giving emotional comfort as: listening to the words of the
Jistressed, the bereaved or the convalscent, diverting the careworn by
music or fine arts or entertainments, helping in studies and above all,
disseminating spiritual culture.

It has been made sufficiently clear how Sai Baba helps us not
only come out of our troubled existence but enter into a richer and
‘more fruitful life. It is upto every one of our readers to reflect on all
that has been discussed above and meditate on Baba. Then He will
givethe prompting from within as intuition or send someone or cause
some circumstance to show the way to the devotee concerned.

Out of twenty four hours in a day, do we set apart twentyfour
minutes in prayer, devotional reading, meditation or any other
spiritual work? Even in those brief moments how often do our minds
skip over to the next programme or chew upon what happened
yesterday! We ralk aloud about our understanding the spiritual
values, glory upon the spiritual heritage of our rishis and condemn
the materialist tendencies of the westerners. Can our own hearts
bear close scrutiny in this regard? Are we proof against temptations?
The modern man, whether he is Indian or any other national, gives
first place to the satisfaction of his worldly cravings.

Aware of the preference of the modern man for temporal joys
Sai Baba draws him first by granting him a material favour. He does
this for some time till he binds the devotee by a tie of gratitude. By
degrees Baba changes the man’s gratitude into devotion to God.

The degrees are that the devotee’s love for Baba grows so strong
that he does not mind even if his prayer for more favours pass
unheeded. In this way the devotee is trained to accept cheerfully
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whatever comes to him as aresult of his past Karma. He regards even
sufferings as gifts of God.

Next Baba knocks off the conceit of the devotee by making him
realise how he fails whenever he starts any work on his own account
and how success crowns his efforts when they are taken in the name /
of the Master.

In some rare cases Sai Baba enters the heart of the devotee and
works from within to change his bad tendencies. Once Nana Saheb
Chandorkar was smitten with the charms of a woman as she cameto
pay her respects to Sai Baba. He was taught by Baba to understand
the body as atemple of God. Getting distracted by physical beauty is,
therefore, like becoming lost in the architectural splendour of a
temple and forgetting the Murti (image of God) within. Since then
Nana Saheb grew in wisdom and purity and Baba was 3lso working
within him. One day as Nana Saheb started his service in his prayer
room, a naked woman of captivating beauty appeared before him.
Nana Saheb threw his shawl upon her. She shook it off, skipped and
dashed out of the room. Nana Saheb chased her and threw the fleece-
to cover her nakedness. She jumped into a bush and vanished.

Baba has said that he remained inside every one and anything
that occurred in anybody’s mind could not pass from his notice. Sai
Baba had assured Justice Rege that he would be by him and inside of
him too. Baba had also exposed erratic people by telling them what
lay in the innermost recesses of their hearts. We see in Sai Baba the
fulfilment of the declaration: ‘‘Anthar bahir cha tat sarvam vyapya
Narayana stitaha’’ (Narayan exists pervading all inside and out).

Sai Baba bade Pandit Kashinath who accosted him for spiritual
progress, sit quiet in Khandoba templé eating roti and curry. Baba
undertook to do the necessary work for him. The Pandit obeyed the
Master and became eventually the famous Upasani Maharaj,
founder of Sakori Ashram.

What is needed is to mediate on the Master for some brief
moments, at least, in the dya and start the work of absolute |
surrender, a difficult task, of course.

There are instances to illustrate Baba’s definite contribution to
our evolution, such as, how He settled a dispute between reptiles,
sympathised with the lizards, enabled a cow to attain through
successive birthsto the stage of a Brahmin lady, and how He deprived
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a black magician of his power leaving him only the ability to perform
simple feats in the service of Baba. To a Theosophist who suspected
whether Baba was a black magician. He declared that He was a White
Magician leading the people along ‘‘Shubhra Marg"’ (illumined path)

to the White Lodge.

A stage is reached when even the result of good actions proves a
hindrance to ultimate liberation as it leads to rebirth to enjoy their
(ruits with chances of being betrayed into lapses and regress. So, the
Avatars warn their devotees to dedicate the fruits of their labours at
the feet of their Master, which the devotees readily follow because of
their profound devotion to Him and by that means, the way is paved
for the individual souls to ensure their immunity from the Karmic
bondage. Any good act performed in this spirit is an act of dedication
or selfless service and the doer becomes automatically areplicaofthe
Avatara itself which is nothing other than a dedicated life of the
Supreme Being for the service of the universe. In leading a selfless life
in obedience to the Master as explained above the individual souls are
only assisting in the Mission for which the Avatar has come among
us.

Lord Sainath calls His devotees who are almost all of them
highly evolved souls to assist Him in the Mission for which He has
incarnated. In order to make them efficient instruments in His work,
He ensures their protection from Karmic commitments.

The peculiar feature of Sai Avatar is that it is taken to benefit
individual ‘jeevas’ instead of the benefit being of a general nature as
was the characteristic in the previous Avatars and a double effect is
achieved in this Avatara, namely, of not only benefiting the
individuals but of helping others by these individials being used as fit
instruments for the purpose.

— S.M. Banerjee,
28/6-A, Bepin Pal Road,
Calcutta—700 026.
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l REALM OF SADHANA

== Chakor Ajgaonkar

TOWARDS LIFE DIVINE — (6)
SHRI KRISHNA:

Admonishes the philosophy of selfless karmain the strife of life.
Gita teaches us to remember God in atmosphere of ambiguity and
Jdoul . It emphasizes the inevitability of karma, immortality of soul,
universality of vision and approach which itself is perfect sadhana
attitude, we must learn, imbibe and assimilate in day to day life.
Gita’s sadhana is surrender on the altar of saguna devotion for the
Lord, tranquility of mind through control of mind and breath,
performance of duty with vision of knowledge and universal
equipoise. The sadhana of Gita aims a high motto but it also indicates
what minimum could be done. If you cannot achieve equal vision of
knowledge and vogic exercise, you can act selflessly without
expectation for fruit of action. This means an attitude of love for
humanity and selfless service Gita declares that knowledge is greater -
than yoga, meditation is greater than knowledge, renouncing fruits
of action is greater than meditation. We have torestin Om at the end
of life. This is sum & substance of Krishna's teachings. Krishna does
not encourage doubt and inaction. He stands for faith, power, s_kill in
action, yoga, devotion, surrender as the essential attitude for
sadhana. His devotion is of surrender and balanced discrimination
coupled with karmas leading to service and human welfare.

SHRI GONDAWLEKAR MAHARAJ:

Saints are a part of God and hence can change the effect of past
karms. Saints preach uttering of divine name as sadhana.
Namasmarana is nothing else but Omkara sadhana. A link with the
divinity is established by this sadhana. The name is to be recited with
fatherly love. It is the simplest way for salvation. It is even effective
than yoga, karma and dnyana. In other words it embraces all these
three in a nutshell. It creates power, generates stupendous energy.
The rigours of Vedas and rituals of orthodoxy are softened and
humanised by saints with the magic of love lorn name. Saints realise
God themselves. There after traverse the country and awaken people
to sadhana. Every event in life is a test. The victory and defeat, weal
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and woe, gain and loss are meant for our purification for sadhana. If
we do not sacrifice ourself interest God forces sacrifice upon us
through sufferings. To be pure, uninterested and vacant, enables God
to enter in us, This is also a practical sadhana which is a prelude to
actual practice of sadhana in the form of namasmaran. God’s name

\ is a compromise between saguna and nirguna. It is singuiar Veda
(Omkar). Mana when reversed becames name. It ends ripples of
mind. No Prarabdha or Karma can wipe off nama. It is a stamp or
authentication of God on the book of life.

DASGANU MAHARAJ:

A sadhaka should know that we are not owners of wordly
things. Every thing comes as a lot of Prarabdha and vanishes as
predecided. Nobody can run away from Samsara. The effort to evade
will cause recurrence of the sufferings. Do not be unhappy or
conceited. Act in a detached way like a traveller in unknown regions.
This attitude in life has been endorsed by Sai Baba for the devotees.

The flame of atman always blazes in the meditation. Therefore
meditation is the rood to liberation. Selfless karma gives peace. But
stabilization of peace and tranquility is a gift of yogadhyana. Fix
your mind on the middle of eyebrows, instit my form there like an
unwavouring flame.

Even if the sadhana ends abruptly in life. You will be born again in a
holy family and continue the exercise in the subsequent birth.

— Gita

LR
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HE IS ALWAYS WITH US

~— Miss Neeta M. Lingarkar,
7/268, Nand-deep,
Sion (West),-Bombay-400 022

Great saints have taken birth in this holy country from time to
time, to make the people realise the importance of human life. They
have strived to lead the common man to God with the help of their
simple preachings. They have guided the people to achieve the
ultimate goal in life i.e. Salvation.

Shri Sainath of Shirdi is one of these many great saints,- who
guided the people to attain Salvation. He preached His devotees to
have ‘faith’ in Him and to always have ‘patience’. He has asked His
devotees to caste their burdens on Him and never waver in any
circumstance. We should have full faith, that He is always with us
and all our problems will be solved by being patient.

We all have to face numerous ups and downs in our lives. It is in
the critical situations, when our faith in Him is tested. It is in the way,
we face the calamities, that prove whether we truely and fully emerge
as a Sai-devotee.

In order to cultivate these teachings in ourselves, it is imperative,
that we read Sai-Sat-Charita regularly and try to act according to
His teachings. Sai nath has taught His devotees the importance of
namasmaran, which is one of the forms of Bhaktti.

Thus, we as Sai-devotees should completely surrender to Him
and keep in mind, that whatever happens is His will. We should not
let any doubts creep into our minds and should have full faith in Him
and patiently face all situations in life, happy or sad by chanting His
name continuously in our minds.

These can be achieved by our continuous persistance and more
important His help and blessings. May Sai nath help us all to make
this human life, that has been granted to us, worthwhile, and help us
through the path of Salvation.

~

PN
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DEVOTIONAL UNDER CURRENTS OF SAI
SATCHARITA — (1)

DABHOLKAR’S SADHANA OF PANEGERIC
BHAKTTI

Late Shri Annasaheb Dabholkar has made a historical effort of
Compiling the life story of Baba in the form of **Sai Sat Charita’’ to
project before the generations of devotees a divine image of the Saint
of Shirdi. The book contains the record of how Baba actually looked
like; how he moved around and expressed himself; which were the
person alities which surrounded him; what events occured in his life.
Dabholkar has depicted Baba's amazing miracles, his lighting of
lamps without oil, his sleeping in the masjid, the chavadi, the dhuni,
the sacred ash, begging for alms, acceptance of dakshina. The Guru
paduka sthana, the samadhi mandirFBaba’s advent and exit from
Shirdi, his acts and deeds during lifetime and the experiences if
devotees after his departure have been deliniated with true faith and
realistic approach by Annasaheb with his able genuis which although

w.a'udite, and analytical was equally devoted and implicitly
surrendered at the feet of the master. The devotees feel highly indebted
to him for this great achievement. The practical wisdom, balanced
discrimination of Dabholkar is reflected in the book together with his
learned study of religious texts and Indjan philosophy and culture.
His faith, allegiance to Guru and love for singing the Charita of the
Saint has made this book a valuable treasure. Saints are beyond birth
and death and their existence is not marred by time is fully
experienced, when the reader reads Sai Satcharita with faith, The
great work was compiled by Dabholkar with the blessings and the
permission of Baba while he was alive and hence the bbok has a
special significance and place in the firmament of great book written
on life and work of saints in Indid. I have appreciated the great work
of Shri Dabholkar in the capacity of a devotee of yoga and bhakti
cult, as well as a writer and poet who had written a similar but poetic
work on the life and teachings of Baba of the order of ‘‘Shri Sai

, Geetayan''.

Shri Dabholkar cauched in words the untarnished flush of joy,
which engendered in his mind as a result of hearing the sweet
incidents in the lifestory of Baba. He freely distributed the joy to all
the devotees round him. We must mingle with the mental frame of
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Dabholkar to appreciate his personality and approach in this
context.

He was a learned pandit, a legal official knowing law and justice
and a man of faith with the gift of discriminative and critical mind.
Since | have also been working my own way in these very fields, [ have
supposed myself to be a modestly fit writer to understand, appreciate
and analyse the mind of Shri Dabholkar as a saints biographer.
Dabholkar at the very outset of the Satcharita guarantees in the words of
Saint Dnyaneshwar that the Lord is always fond of those writers
and poets who sing the glory of life and deeds of Saints,Dasganu has
earlier made such an effort in his ‘‘Bhakta Leelamrita’ and
“‘Santakathamrita’’. The ‘““‘Raghunath Savitri Bhajan mala”’ is also
an effort in this direction. Shri Anna Saheb Dabholkar’s endeavour
to write the life story of Baba is the next similar attempt, which was
prompted by a strange incident in Baba’s life. Dabholkar saw the
strange phenomenon of Baba grinding wheat and scattering the
powder on the outskirts of Shirdi to ward off the spread of an
epedemic in the village. Dabholkar was wonder struck at the
uncommon act of Baba and was inspired to interprete the cause and
effect relation of miraculous acts of spiritual masters. This was a
sprouting inspiration of praise of Saints or the panegoric devotion of
a Saints biographer, which was encouraged nourished and fortified
by Baba's blessings.

Sri SaiBaba not only did allow Shri Dabholkar to keep a record
of events in his life but also assured him that he will himself sing his
own leelas and the author will be only a salutory scribe. The readers
may recollect here that the famous Gondavalekar Maharaj had torn
out the pages of his biography which a retired post master was
attempting to write. This was because the biographer of a saint is also
to be born. Nobody can do this at his own free will or volition. Such
an ordained scribge was born in the form of Prof. Belsare,who wrote
the immortal biography later. Dasganu Maharaj similarly wrote the
Gajanan Vijay, the imperishable biography of Saint Gajanan
Maharaj of Shegaon in Viderbha. However Dasganu Maharaj could
not write a big biography of SaiBaba, although _he was so near to
Baba. No doubt he has written the four lasting chapters on Baba in
Bhakta leelamrit and Santakathamrit taken together. Dasganu had
written an immortal poem on Baba describing his trinity form aptly.
It was not at all difficult for the genuis of Dasganu to make such an
attempt as Annasaheb did. But that was not the wish of Sai and the
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erudition and analytical aptitude of Dabholkar was apprepriately
equal for such a mamoth task. However Bba had asked Dasganu to
sing the lives of Saints, tearing his service in police Department.
What Baba wanted was that he should spread his mantle on a larger
compass, than Baba’s own life. In short it was the fortune of

! Dbholkar alone! This gaveaspurt to Dabholkar’s poetic imagination
and his pen poured verses in Ovimetre to flood Baba’s life, deeds and
philosophy with the waters of devotion, faith and analytical
discrimination.

The Sai Sat Charita was sung in Ovi metre by late Shri
Dabholkar with the main object of expressing his wonder towards
leelas of Baba with an attitude of faith an® selfsurrender to the
Master. His mind was ovcrﬂnwmg with love and faith. He took
delight in analysing every act, word and event in Baba’s life with his
analytical, discriminative eye, so that the reader will be enlightened
and edified. Baba also conferred the title of ‘““Hemad pant™ to
Annasaheb in order to encourage his philosophical and analytical
approach towards Saint’s life. Shri Dabholkar made the optimum use

'ﬁf this privelege to project a convincing image of the divine Master
with his mature style and effective word power to match the
philosophy of devotion and knowledge. This was a monumental
achievement because after the physical departure of the Master, only
two things outlived him as the witnesses of the Saints life and
miracles, one was the living and throbbing ‘‘Samadhi” of-Baba and
the other the great biography of the living experiences ‘‘Sai Sat
Charita’.

In the creation of this literary monument of Baba, Annasaheb
Dabholkar was conscious that he was fashioning one significant
facade of Baba’s ninefold devotion. This Bhakti was ‘‘Sankeertan
bhakti’’ or the panegeric devotion. This was double facetted because
it was ‘‘Sankeertan’’ for the author, whereas it was ‘‘Sravan’’ for the
readers. Dabholkar had an elucidation in this context. He said that in
Treta yuga severe penance enabled sages and rishis to attain God. In
Dwapar, worship and adoration was medium to reach the Godhead.
In the course of time the mediums and the ways of achieving the goal
changed. Kaliyuga is the age of degradation and deterioration of
values and as such the lack of faith and righteousness proliferated in
all directions with the increasing pace of life and complexities of
involvements of human mind.
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I'he requirement of such an age is of uplifting the soul by the
sublimisation of mind and abondonment of sensuous pleasures. The
sacrifice, donations,worship, meditation and such rigourous or
strenuous ways of sadhana are discordent with the spirit of.the era.
Hence a simple method, such as the “‘Samkirtan’’ of the name and
leelas of God is recommended by contemporary Saints and Sages for
liberation of self. Dabholkar resorted to this very way of spiritual
artainment by singing the leelas of Baba, which in other words meant
Namasamkirtan or the singing of virtues and life events of God and
Godly masters. He aimed at not only self upliftment through this
exercise but also upliftment of the readers who would be reading the
Saicharita. Baba had assured that he would uplift those devotees who
would sing his glory. He would bear the burden of the prapancha of
these devotees who would be oblivious of their body and mind in the
ecstacy of his devotion.

Baba not only appreciated and approved of Dabholkar’s
devotion of the **Samkirtana’’ style, but assured help and succourto
the bhaktas who would benefit by the ‘‘Sravana’ of this
‘“Samkirtana’’. Baba says in unequivocal terms that he would not__
only uplift but save the devotees from theclutchesof death, curetheir
maladies, raise them to ‘“‘unmani’’ state, if they hear his leelas in rapt
attention and faith. In short, the Shravana Bhakti confers blissto the
listeners. The doubts would vanish, the clamities would melt. It leads
to the unceasing attention or concentration on the form of Guru as
envisaged by Natha cult.

““Fix your eyes on my lotus feet.
Merge your mind in my memory.
Immerse your consciousness in my contemplation.

Let your mind, body, intellect and ego totally melt in my form
without leaving behind any trace of the contaminated selfish
existence."”’

(Sai Geerayan)

This is the tale of the writer and biographer Annasaheb
Dabholkar who was the author of ‘Sai Sat Charita.’ This is the
manner in which he acted and the attitude which he assimilated in
himself to be fit to write a divine biographical work. Narada had
already said in his bhakti sutras that *‘the God is present, whereever
devotees sing his glory.”" This is what Baba reiterated and what
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Dabholkar put into practice while writing the immortal work. Kabir
who is said to be the preincarnation of Baba has also certified that the
““Lord of Vaikuntha dwells perpetually in the company of Saints.”’

— Chakor Ajgaonkar,
14, Girisameep,
Shrinagar,
Pachpakhadi,
Thane—400 604.

~

N

® Always say that ‘I belong to God.’ Never say that ‘God is mine.’
The wave belongs to the ocean and not the ocean to the wave.
— Shri Gondavalekar Maharaj —

the God, yet they move within the scenic world. Remember this,
when you approach a sajnt. It is not proper to approach a saint
with the lusts and desires for worldly external things.

— Shri Gondavalekar Maharaj —

V God resides away from the external scene. The Saints have seen

@ Vedas are nothing but praises of the Lord. The Saints have
attained the Lord of the Universe. Hence the sayings of the Saints

are reproductions of Vedic wisdom.
— Shri Gondavilekar Maharaj —

@ On the peak of the mountain beyond, seats a Yogi concentrating
on the unconditional form. He is poised on the seat made of
Brahma with his Khechari mudra deeply fixed.
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THE ALLAH MALIKH OF SHIRDI
Baba always used to utter ‘Allah Malikh’ and says that He is
slave to God. My only intention is to prove with my little knowledge
that Baba Himself is ‘ Allah Malikh’ i.e. God. A simple sample survey
of dai Satcharita proves the same. (from Shri Sai Satcharita of

Sansthanand S1iSai Leelamrutham of Acharya Ekkirala Bhardwaja
in Telugu.)

It can be boldly and proudly said that Sai Baba of Shirdi is the
most Sampurna (complete) Avatara of ‘Datta’. Baba is a quite
peculiar and controversial personality. What everybody knows is
that this unknown Fakir is named and noted as ‘Sai Baba of Shirdi’
only. No particulars of Baba and biography are available till this mo-
ment. That is the speciality of this ‘Avatara’. It is a judicial com-
bination of Hindu, Mulsim. His residence was a dilapidated Masjid
with the name of ‘Dwarakamai’. It is open fof all always. Hindu
rights and Muslim customs are observed side by side without any
hitch under #he noble able guidance of this ‘SadGuru Samrat’. Sree
Rama Navamiand ‘Urus’ the sandal procession is continued till now
in the ‘abode of this seculiar God’ with Hindu, Muslim brotherhood. %

Whoever enters into the *Darbar’ of this “Yogiraja’ with folded
hands are not all permitted to go with empty handsunblessed even till
this moment. This so called mad old Fakir’ is keeping up his promise
that “*donot be anxious that I would be abroad from you, you will
hear my bones speaking and discussing your welfare’’. So, ‘our
Father’ did not leave any ‘legal heirs’, even though took ‘Mahasamadhi’
in the year 1918, The only thing is that ‘our Care Taker' is not
physically present. This is also not correct and proves my foolishness
to say that ‘our Guru God’ is not physically present as the past and
present experiences of so many Sai Bandhus are still proving that at
the hour of need *this Shirdi Mother’ is running physically stretching
His four hands to save his ‘Bhaktas’.

Baba appears to be mad and bad through His external peculiar
behaviour and seems to be illeterate. His happy and pleasant moods,
very immediately followed by mad behaviour (in our view) scolding '
very badly in unworthy language and beating with ‘Satka’ malesand
females are some standing proves. But the multi millionaire of those
days,Sri Booti, the well learned, highly educated and better qualified
Sarvashri G.G. Narke, G.S. Khaparde, Rao Bhadur, M.W. Pradhan
etc. were not at all dare enough to open their mouths and thus dumb
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found before Baba with folded hands, eagerly awaiting to carry out
the instructions and orders of this ‘ Almighty), know that all the deeds

.of ‘Sai Saheb’ are for the welfare of devotees and they are blessings in
disguise.

' Even though this ‘God’ amongst us played like a father, with His
children, in those days with Shama, Mhalsapathi etc., with the close
intimacy Shama often used to forget the Divinity of Baba. After the
physical departure of Baba only, Shama could cometo know actually,
what he lost and worried and felt very much repenting for his inno-
cent behaviour towards ‘his God’ with his close intimacy.

This kind Fakir, lead a royal life as a ‘true Fakir’ with ‘panch
Bhiksha’ and stood as an example. Nana Valli's test is an example for
this. There is no value for the wealth, pomp and show in the vie v of
Baba. The King and pauper are equal to Him. The most potent and
effective weapon, the new invention and patent medicine of ‘this
Hakim’ ‘Udi’ is Sarva Roga Nivarini, Sanjeevinijall of us know.

The premier servant of ‘this Doctor or doctors’ Bhagoji Shinde
& Wwas a leper naturally we hate. But no other devotee was effected. In
1910 pushing His arm in the Dhuni, Sai Deva saved the life of a black
smith’s child. It clearly shows that ‘the all pervasiveness and mercy of
this ‘Shirdi God’. When Mrs. Khaparde worried much about the
plague of her child and approached Baba, Baba took his suffering
showing the same to Mrs. Khaparde,saying ‘‘Seehow I have to suffer
for my devotees. Their difficulties are mine’’. The whereabouts of
missing mare of Chand Patil was informed and fire and water for
chillim were created by ‘Sai Fakir’ from the same place. When the
shop keepers refused to give oil, whole of the night there were lightsin
the Masjid with water. When Das Ganu placed his head on the feet of
Baba,seeking permission to go to Prayag for holy bath, there were
flowed streams of Ganga, Yamuna, water from both the toes of this
Sadguru Samrat. So many persons were blessed with children;
Gopala Rao Gund, Damu Anna, Sapatnekar are some examples.

This ‘magnet of Shirdi’ knew all yogic practices. Baba’s Dhavti

! and Khanda yoga’ were quite unique and extraordinary. When there
was omission in ‘Pooja’ of Mr. Tarkhad in Bandra,it was brought to
the notice of Mrs. Tarkhad at Shirdi. I need not explain the wonder-
ful yogic feet about the Bedstead, the wooden plank of Baba used to
sleep. One evening,there was terrible storm and all flocked in the

. Masjid for shelter. No local diety at Shirdi came to their rescue. So



they prayed Baba, their God. Then,Baba addressed the storm in a
loud thunderous voice, ‘“Stop, stop your fury and be calm’’. The
nature obeyed His command and the people went home well pleased.
On another occasion at noon,the fire in the Dhuni began to burn
brightly. Its flamés were seem’to be reaching the rafters above. The

A"

people not dared to ask Baba. But Baba soon came to realize, what was ~

happening. He took up his ‘Satka’ and dashed 'against apillarin front,
saying ‘‘Get down, Be calm’’. At each stroke of the strike the flames
began to lower and slow down and in a few minutes,the Dhuni
became calm and normal. This is our Sai, an incarnation of God. He
will bless any man, who will prostrate and surrender Himself to Him.
This proves Baba’s control over the elements.

Baba had all the ‘Ashta Siddhis’ (eight powers) at His com-
mand. He rever practised nor craved for this. They came to Him
naturally, as a result of His perfection. Tfis Divine Doctor cured His
devotees diseases with forbidden diet in His own way. Bhimaji
Patil’s severe chronic chest disease, Bala Ganpat Shimpi’s a malig-
nant type of malaria, Booty’s dysentery and vomittings, Alandi

Swamiji’s severe ear pain, Kaka Mahajani’s diarrhoea, fourteen ¥

years stomach ache of Dattopant of Harda, Shama's piles complaint,
Gangadharpant’s (Kaka Mahajani's elder brother) many years
stomach pain, Nana Saheb Chandorkar’s intense stomach pain are
few examples. It goes without saying in the delivery case of
‘Mainatai), how Baba suffers in attending to the needs and wants, in
serving and saving His devotees. In this case Baba manifested
Himself as Tonga, Tonga driver, and horses also to save ‘Mainatai’
moved by her unshaken faith.

Shama was a school master staying in the school,observing Baba
without faith in the early days. At night he used to hear that
somebody speaking in English, Hindi and in other foreign languages
in the Masjid. At that time nobody could be found except Baba. So it
was the sincere opinion of Shama that Baba knows so many languages.
Nobody believed that Baba knewy Sanskrit. One day ‘our Unpadh (il-
literate) Baba surprised all by giving a good interpretation of a verse
from the Geeta to Nana Saheb Chandorkar. All the Sai Bandhus
know that in 1886 Baba made an attempt to cross the border line (i.e.
Seemollanghanajand took 72 hours Samadhi. Is it humanly possible?
Certainly not.
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Very much pleased with the brilliant services of Bayajabai, Baba
promised to look after and protect her son upto the last. Thus keep-
ing up His promise Baba accepied the ‘Death invitation’ of Tatya
Kote and took Mahasamadhi in 1918. Can anybody Jdeny this fact?
Once Nana Saheb Dengale, a great Astrologer told Booty *“Today
1§ an inauspicious day for you. There is a danger to your life’’. This
made Booty restless and when he came to Masjid, Baba said **What
does this Nana say? He foretells death for you. Well, you need not be
afraid. Tell him boldly. Let us see how death kills’’. By the Grace of
Baba he was safe. Except Baba can anybody give such a guarantee to
the life?

Devidas, Janaki Das, Gangagir Maharaj, Ananda Swami, disci-
ple of Akkalkot Malmraj praised Baba as ‘jem’. Meher Baba con-
sidered our Sadguru Samrat as ‘Kohinoor’. Once during a casual talk
at Masjid, Baba touched the water pot with Satka. When asked
about this deed, it was made clear by Sai Deva that He is putting off the
fire caught to the cottage of His brother Tajuddin Baba of Nagpur.
On the enquiry, it was proved to be true. Once Baba did not go to Lendi
even though that was the time and was in the dust by the side of the
wall of the Masjid. When questioned by Sathe, it was told by Baba ‘‘My
brother, Gajanan left us'’. By that time Gajanan Maharaj took
Mahasmadhi at Shegaon. In 1917, Baba told other devotees, My
devotees, responsibility is mine. | do not allow the down fall of my
devotee. In such cases, I will stretch my four hands in saving him"’.

So many incidents in Sai Satcharita proved that Sai is ‘Sakala
Devata Swarupi’, ‘Sakala Sadhu Swarupi’ and ‘Sakala Jeeva
Swarupi’. He is ‘Para Brahma'. Now let us hear Sai Baba’s words,
guaranteeing the welfare of the Bhaktas, ‘“There will never be any
dearth or scarcity regarding food and clothes in my devotees” home.
It 1s my special characteristic that I look always to and provide for the
welfare of those devotees, who worship me whole heartedly with their
minds ever fixed on me'’, Lord Krishna has also said the same in the
Geeta.

If we think that Baba was a Mohammedanthe best of Brahmins,
and Agnihotries leaving aside their orthodox ways fell prostrate at
His feet. Those who made enquiries about His nationality were
dumb founded and were captured by His Darshan. So none could
defimtely decide, whether Sai Baba was a Hindu or Mohammedan.
He was always calm and controlled. He knew the inner most secrets
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of all and when he gave expression to them,all were surprised.
Though He had a human body, His deeds were godly. All people con-
sidered Him as the Lord God in Shirdi.

Even before taking Mahasamadhi, Baba gave nine rupees to
Lakshmi Bai Shinde,for the selfless services rendered by her. After
leaving the body, Nana Saheb brought some water and poured it in
Baba’s mouth. It came out. Then hecried out loudly ‘Oh Deva’. Baba
seemed just to open His eyes and say ‘Ah’ in a low tone. But it soon
became evident that Baba had left His body for good.

It may be noted here that as observed by Professor Narke,
Baba's body did not get ‘stiff} though it was exposed for 36 hours and
that all the limbs were elastic and that His Kafni could be taken out
without being torn to pieces.

Baba appeared in Lakshman Mama Joshi’s dream and
drawing him by his hand,said “‘get up soon. Bapu Saheb thinks that I
am dead and so he won't come. You do the worship and the Kakad
(morning) Arathi.”” Lakshman Mama was the village Astrologer and
was the maternal uncle of Shama. He was an orthodox Brahmin and
daily worshipped Baba in the morning and then all village deities. He
had full faith in Baba. After the vision he came with all the pooja *
material and not minding the protest of the Moulvis,did the pooja
and Kakad Arathi with all due formalities and went away. Then at
noon Bapu Saheb Jog came with all others, and went through the
noon Arathi as usual.

One thing we will have to understand and remember is that Baba
Himself written “His History’ as Sai Sat Charitra through Hemad-
pant. So,it is an authority about Baba and to be kept as a permanent
record in the house of every Sai Bandhu.

This is my humble submission with my very limited knowledge
with Bhakti only, not with Shakti to say once again about our Allah
Malik of Shirdi, that entire and unbroken was His love for Bhaktas.
He was the mine or store house for self knowledge and full of divine
bliss. Such was the Divine form of Sai Baba, boundless, endless and
undifferentiated.

I humbly prostrate before ‘our Allah Malik” to bless all of us.

—P.S.Purushothama Rao,
Anjaneyaswamy Temple Street,
Santhapet,

Ongole-523 001,

Andhra Pradesh.
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"UDHO SHATAK

(28)
Heart-rending condition of the maids of Bra)
Silecned all bluster and pride of his knowledge;
Nothing could he say, and tears of bitter grief
Filled his eyes shrank his.form; unecasy,
Clouded, strayed and lost to his moorings,
Shaken in mind and experiencing the pangs-
Like darts piercirig right through his heart--
He was seen casting vacant looks about him,

(29)
With lustrous moon-like beams proceeded he
To dispel the dark ilkusion spelt by Raji-
But visibly waned all his intellect,
And futile proved all his forms of Yoga.
Retorts of the maids of Braj blew like the hot wind.
And a calamity it was to save the flame of wisdom.
Throwing his objective to the winds, all dazed was he
With one hand on his chest and the letter in the other;

(30)
If you desire to be in union with Shyam Sunder,
And wish to see him at will, take to yoga.
Worship him within yourself internally,
And watch the genial flame in your heart
Sublimate your soul to the Effulgent One,
Who pervades the animate and the inanimate.
The One for Whom by ignorance you pine,
Always dwells in the heart of everybody.

(31
The presence of God in the five elements
Is equally there in you and me,
And the quintessence of all these five
Is found in all the things of the world;
But illusion gives different shapes to things,
As a prism reflects the various colours of a ray,
Dispelling illusion see through the eyes of wisdom,
Kanha is in everybody and everybody is in Kanha
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(32)

See, you and Kanha are the same,

Shyam resides in the heart of everybody,

There is no really true difference

Between the sea and the drop separated

Stop this wailing, if desire you eternal union,

And taking to Yoga collect the wealth of Knowledge
Merge your soul in God, be not pining

Or languishing in grief and sorrow,

(33)
Listening to the miserably sad and unpalatable
Tale of Udho stayed a few, while the others
Repaired to their houses; some were annoyed
And grumbled some; a few felt tired and wept,
Perspired a few, and tears rolled down the eyes
Of some; reeling a few fell down to the ground,
And calling out the name of Shyam, wept a few; and,
Stood a few, flushed a wan, suppressing their feelings.

(34)
Instead of administering the decoction of union,
Or looking to ways to assure peace and comfort,
He gives no thought to practise these means;
E ren his presence he grudges, so oblivious he is,
He feels the pulse, but no effort makes he,
Then vhy, pushes he things not indicated by the pulse?
A virulent fever it is aggravated by separation,
A letter sends he--as a panacea to what ailment?

(35)
O Udho, tell us straight way this-
When shall our love come back to us
How long, involved in your talks,
Shall we hold ourselves repressing our feelings?
How long should we console ourselves with letters
To our breasts!-how long with this absorption
Shall we sustain us?-shall ever we get time
For those dear complainings face to face again!
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£36)
Viands of various tastes he must be taking,
But do they lovingly offer him fresh butter?
Extolled by bards he must be moving about,
But truly say who fondly calls him Lalan?
Seated on a chrysolite throne like Indra,
He might rule all the quarters of the world,
But say it ever goes he to a shady tree
On the bank of Jumna, to joyfully pipe his flute.

(37)
As an envoy of Kanha or Brahma you come?
Resolved to break the troth of the maids of Braj,
But know you not the ways of love, and
Like an ignoramus press your own for acceptance.
Kanha and Brahma be the same as you say,
Yet we find no heart to subscribe to this;
The sea on no account loses its greatness-
It’s always the tiny drop that suffers

(38)
The limbs that we caressed with the sandal paste,
Blowing the trumpets we smear them with dust?
And these tresses that we tastefully dressed,
Into unkempt and matted locks we turn?
And the face that Kanha fondly called as the moon
Or lotus,—spoil we that to look as a beak of a crow?
And sinking holes in our hearts like a sieve;
Hold we the water of consolation into these?

(39)
Throwing the precious Chintamani into dust,
We keep the looking-glass of the heart with care
O Udho, you tell us to feed on air
To quench the fire of separation.
‘ You ask us to conjure the form of the one,
' Whom you described as formless and without emotions
The one untraced in this world after a vigorous search,
Evyes closed, we mark him at the centre of our borws?

> 4
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(40)
From Mathura you be with the principles of union,
Then talk of separation no more, O Udho.
It's a favour, you be here, to relieve our pain,
Then please try to enhance it no more.
Blown to pieces will be the glass df heart,
Even by amistake sling not harsh.words at it.
One Man Mohan has ravaged our hearts,
Tell us not to house several Man Mohans in them.

(41)
Silent be Udho and take to Mathura atonce:
Harp no more on the strains you harped upon so long.
Horribly mistaken you are to make efforts,
At no cost take we to your doctrine.
Meek and soothing be your words outwardly,
But sinking into the heart brine to green wounds they
apply.
Your outward simplicity is crookedly feigned,
And your sweet talks are coated with brine

(42)
Who to throw herself into formalism and practices?
When we forsook our family bonds and modesty,
Who to drag the anchor hitched to glory?
When we knowingly gave a go-by to our senses.
Who to dive in the sea of Yoga holding her breath?
When we are actually determined, Udho,
To have nothing to do with the string of pearls,
And, have cast the very ruby of our heart on Kanha.

(43)

Indulge not in your vain show of knowledge-

The load you have fetched to unburden on us.

Even Govinda, the Ocean of all qualities,

Could not contain these virtues of Brahma,

And nobody demanded these without a price?

And not even the robbers were tempted to these,

O how much of these you got from the hump

Of Kubja?-that they over-flowed the bounds of Mathura
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(44)

We seek no proof of things self-evident,

You be lost to your hallucinations.

We only love and worship Govinda,

But you are free to your improbable craze.

= It's our simple way to believe that we see,

But seeing all you are free to your blindness. Udho,
The Unseen Brahma and the Lord of Braj are the same,
We believe not, though you say it a thousand times.

(45)

Formless and dejected appear all to us,
And one formless more will give no consolation.
Already cast to the inferno of separation,
Have we any use to light an additional flame?
O Udho, keep the Invisible Brahma to yourself,
It’s little supposed to solve our problem.
The one Cupid dealt us all we deserved,—
What use have we of the so many formless ones?
> 4
(46)
O how without hands he will milk our cows,
Or recur into postures of dances without legs?
O how without mouth to taste the butter or play
The flute for us to sing on the Goverdhan mount?
How will he see and hear without eyes and ears,
Or relieve the troubles of the simple people of Braj?
Your Formless Brahma must be of a different sort,
And we have no use of him, Udho,

(47)

They move in coloured robes and these colour their minds,
They apply ashes to their bodies, while these consume.
They pass the day and night holding their breath,
Whereas a life-time passes in their every breath,

| They want redemption from the troubles of the world
While these treat the pleasure and salvation as poison.
Take a deep thought Udho, and realize in your heart,
How are persons smarting with separation inferior to

Yogies.
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(48)

No desire left have we for pleasure and pain,

To take to Yoga or the practices of absorption.
God knows, why came you here?

To wax eloquent about these practices of breath.
No thing in trust we hold of the Lord of Death;
Nor desire we to have the riches of Heaven.

We are not the slaves of any Brahma, Udho,

We are all and all for Kanha--his maids.

(49)

We aim no Heaven, nor Empyrean aim we,
We have no care for pleasure and salvation.
In your malady of Yoga we feel
The affliction of body, soul and breath.
In the one captivating smile of the Lord of Braj.
We realize the bliss of this world and the other.
Even these pangs of separation have a charm-
Realizing which we decry the bliss of Brahma.
(50) L
You find the world dreamy and unreal,
And we feel, Udho, you are asleep.
Who will listen to one muttering in a dream,
And saying all that he prefers at will.
As a sleeping man feels himself awake,
So you feel yourself possessed of knowledge.

How silly? Yoga, Yoga, You inadvertently cry,
And sometimes unconsiously utter Brahma.

(51

Udho! all this wisdom passes over our heads,

We believe in straight things and not discussions,
And merging ourselves with the form of Brahma,
With our own hands we seek not our ruin.

In lives to come Shyam Sunder we meet sometimes
And with Pranayam we wish not to soil

Our chance, or, lost to your dazzling flame,

Lose the way of coming to this world again.

(to be continued)
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SHRI SAI BABA SANSTHAN SHIRDI

Publications of Shri Sai Baba Sansthan Shirdi

Packing and
‘No.| Namie of the Book Language Price Postage
J Rs. Rs.
L—l. Shri Sar Sarcharna Maratln 31.00 9.00
2, do English 12.50 6.50
3. Jo Hindi ]ﬁ.?fl —_—
4, Jdo Gujarai hi 19.00 6.50
A do Kannada 13.50 8.00
6. do Telugu 19.00 8.00
7 Jo Tamil — .
8. Jdo Sindhi 22.00 7.50
9. Jo  (Pothi) Gujarathi 31.00 10.50
10, | Shri Sai Leelamri Marathi 9.00 e
1. do Hindi 11.00 =
12. do Gujarathi 6.65 4.00
13. | Aviar Karya Marathi 4.25 -
\4. | Siavan Manjiri Marathi 0.65 1.50
15, Jdo Hindi [.15 3.50
16. Jdo Gujarathi 0.90 3.50
17. | Sagunopasana (Arti) Marathi 0.70 3.50
18. Jdo Hindi 1:25 3.50
19. do Gujarathi 0.95 3.50
20. Jdo Telugu 3.50 5.50
21. Jdo Sindin 1.25 3.50
22. | Four Adhyayas (Dasganu's) Marathi 1.85 1.50
23. | Pictornial Sai Baba Marathi/Eng. 6.80 5.50
24. | Childien's Sai Baba Marathi 1.50 -
25, do English |1.8S 3.50
26. Jo Hindi 1.50 _—
27. Jdo Gujarathi 1.65 1.50
28. Jdo Telugu 2.00 a
29. | Rud:xliiyaya (A-11) Maratln [.1§ 1.50
30. | Sai ! perman English 6.00 4.00
l 31. | Sa ~ ol Shirdi (Bharucha) | English 4.50 4.00
32. |. do (Pradhan) |English 3.50 4.00
33. | Kool unarth Savitri Bhajan Malal Marathi 15.25 4.50
34. | Stavan Manjari English 1. 10 1.50
35. | Shirdi Diary
By,Hon. Khaparade English 9.50 4.50




g

Regd. No. MH/BYE/26
LICENCE No. 19 Licence To Post Without
Prepayment at Dadar Head Office, Bombay- 14,

LTCENCE NO. 18

SHRI SAI BABA PHOTOS

}

Regd. P. &
No. Name of Photo Size Price  Pac. Char.
Rs. Rs.

b Baba sitting on stone

(4 col. lamination) 14" x 20" 1.75 5.50
2.  Baba sitting on stone

(4 col. lamination) Postcard 0.25 do
3.  Baba sitting on stone

(4 col. lamination) 23T 0.10 do
4. Dwarkamai 4 col. lamination 17" x 22" 2.80 do
5.  Dwarkamai 4 col. lamination 14" x 20" 1.75 do
6. Dwarkamai 4 col. lamination 10" x 14" 1.15 do
7. Statue (4 col, lamination) 14" x 20" 1.75 do
8.  Statue (4 col. lamination) 10" x 14" 1.15 do
9.  Statue (4 col. lamination) 7" x 10" 0.60 do ”ﬂ
10. Baba sitting in Dwarkamai

(4 col. lamination) 14" x 20" 1.75 do
11. Baba sitting in Dwarkamai

(4 col. lamination) 10" x 14" 1.50 do
12. Baba sitting in Dwarkamai

(4 col. lamination) 7" x 10" 0.60 do
13. Face (4 col. lamination) Postcard 0.25 do
14. Palanquine ™ x 10" 0.60 do
15. Baba sitting on stone

(Black & White) 14" x 20" 1.40 do
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